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sonal opinion).1 It was thought that the use of qiyas
would result in the setting aside of the revealed texts to
make room for ra'y. But in the eyes of the conservative
hadlth-fotk the use of ra'y was almost as bad as unbelief.
Thus, al-Sha'bi said: "Ra'y is like carrion; you use it as food
only when you are in extreme need of it" and in another
instance, " May God curse f a ra'ayta' ", i a ra'ayta' being
the formula used in introducing a question for a legal opin-
ion. Ja'far al-Sadiq said: " The greatest test that shall be-
fall the Moslem community will be the people who will de-
cide (yaqtsuna) matters by their opinions (ra'y) and will
forbid what God allowed and allow what God forbade." 2

The two features peculiar to the use of ra'y which the
hadith-folk disliked most, seem to have been, first, the
habit of the ra'y-folk to imagine unreal cases in order to
determine their legal solutions; and, second, their scholastic
subtleties. This may be seen in the epigrammatic ridicule
heaped on Abu Hanifah by the poet Musawir,3 and in the
following quotations. Thus Hafs Ibn Giyath said about
Abu Hanifah: "He is the most informed of people on things
that have not existed and the most ignorant of people on
things that have existed." Likewise, Malik, when asked
whether he had seen Abu Hanifah answered:4 " Yes, I
saw a man who, if he told you that he could make this
column into gold, would do it by his arguments." In the
same spirit al-Shafi'i said: " I liken the ra'y of Abu Hanifah
to nothing but the rope of a witch, who stretches it in one

1 Al-Shafi'i considers ijtihdd and giyds as identical (Risalah, p. 66, 1. 3;
cf. also Kashf, p. 988).

2 Mizdn, p. 46.

5 Agdni, vol. xvi, p. 169.
* Abu '1 Mahasin, p. 404.